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Life is filled with experiences of God. Our
students are no exception to this reality. Their
lives rise and fall as their experiences
fluctuate between anxiety and restlessness on
the one hand and positive thinking and
awareness of social concerns on the other.
Periodically their lives may be marred by
complaints, discouragement, hostility, or
resentment, and yet God quietly holds out to
them hopefulness, faith, patience, and love.
Young people need encouragement to seek
God not only in these extremes but also in
the intermediate moments of ordinary life.

This article will reflect on one of our tasks
as Lasallian educators: to encourage our
students to notice the touch of God in daily
life. This challenge is as sacred as it was in
the days of the Hebrew Scriptures. Thus, |
intend to use the example of men and
women remembered in our biblical tradition,
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Cuoc sdng tran ngap nhiing trai nghiém veé
Thién Chua. Hoc sinh cta chung ta ciing
khéng ngoai 16 vai thuc tai nay. Cudc séng
cua chling thing trAm khi cam nghiém cua
ching dao dong gitra mot bén 12 lo ling va
bon chén va mot bén 13 suy nghi va nhan thirc
tich cyc vé cac mdi quan tm xa hoi. Do khi,
cudc song ciia chiing cé thé bi hity hoai boi
nhiing loi phan nan, chan nan, thu dich hoac
oan gian, tuy nhién Thién Chla van lang 18
trao cho chiing niém hy vong, dirc tin, sy kién
nhan va tinh yéu thuong. Nguoi tre can duoc
khich 1& dé tim kiém Thién Chua khdng chi
trong nhiing thai cyc nay ma ca trong nhiing
khoanh khac trung gian cua cudc song thudng
ngay.

Bai viét nay s& suy tu vé mét trong nhing
tac vu cua chung ta véi tu cach 1a nhitng nha
giéo duc Lasan: khuyén khich cac hoc sinh
cta chling ta cht y dén su chanh 1ong cia
Thién Chua trong cudc sbng hang ngay.
Théch d6 nay ciing thanh thiéng nhu trong
thoi cia Kinh Théanh. Vi vay, t6i du dinh st




especially Jeremiah, to show that the touch
of God can be a vivid and powerful current
in the lives of our students. Obviously
these stories will not grasp the imagination
of every student in our Lasallian schools but, at
the same time, probably more students are open
to these narratives than we realize. The student
audience intended in this article is either of
upper high school or college age, young
people who can freely choose how to deal
with their emerging adult spirituality.?

Our students are caught in a precarious
bind. They find themselves beyond the
years of childhood and, at times, fear
they will never achieve what they
imagine to be adulthood. During this
transition period many young people
understand life as a journey in which
they discover new horizons of identity.
They often search for meaning with the
intensity of pilgrims and proclaim their
newfound message with the enthusiasm
of prophets. For them this period of life
Is understood in terms of endless
possibilities. It is a time stimulated by
growth, encouraged by hope, and headed
toward happiness.?

But how many of our students view
these years as an opportunity for spiritual
growth that will accompany them on the
journey to adulthood? From this question
a challenge emerges for young men and
women to accept responsibility for their
own spiritual growth. This challenge is
their ability to become aware of God's

dung tam guong ctia nhitng nguoi dan ong va
phu nit duoc ghi nhé trong truyén théng Kinh
thanh cua chuing ta, dac biét la ngon s
Giérémia, dé cho thay rang sy chanh Iong cia
Thién Chta c6 thé 1a mot dong chay SOng
dong va manh mé trong cudc séng cua cac
hoc sinh cta ching ta. RG rang nhirng cau
chuyén nay s& khéng ndm bt dugc tri tuéng
tuong caa moi hoc sinh trong cac truong
Lasan cua chling ta, nhung c6 1& nhiéu hoc
sinh s€ ma long vai nhitng cau chuyén nay
hon ching ta tuong twong. Bdi trong hoc
sinh ma bai viét ndy nham dén 13 & do tudi
trung hoc phé théng hoic dai hoc, nhiing
nguoi tré ¢d thé ty do lua chon cach giai
quyét van d linh dao truong thanh méi noi
cua ching.1

Hoc sinh cua ching ta dang bi mac ket trong
mat méi rang bugc bap bénh. Chiing thay
minh d4 vuot qua nhitng ndm thang tudi tho
va doi khi lo so rang minh s& khong bao gio
dat dugc nhiing gi chiing tudng tuwong khi
tru:ong thanh. Trong giai doan Chuyen tiép
nay, nhiéu nguoi tré hiéu cudc séng nhu mot
cudc hanh trinh trong d6 ching kham pha
nhitng chan troi méi vé can tinh. Chlng
thuong tim kiém ¥ nghia cudc doi vai su
nhiét tinh cta nhitng nguoi hanh hwong va
cong bd str diép méi tim thay cua chling voi
su nhiét tinh cua c4c vi ngdn st. Boi Vi
chling, giai doan ndy ciia cudc doi duoc hiéu
theo nghia la nhitng kha nang vo tan. D6 1a
thoi gian duoc kich thich boi sy phat trién,
duoc khuyén khich bai niém hy vong va
hudng toi hanh phic.2

Nhung c6 bao nhiéu hoc sinh cua ching ta
coi nhitng nam thang nay nhu 1a co hoi cho
su phét trién tam linh von s& dong hanh cling
chung trén hanh trinh truéng thanh? Tur cau
hoi nay, mot thach d6 nay sinh cho cac ngudi
tré nam nit dé chap nhan trach nhiém cho sur
phét trién tam linh cta chinh chiing. Thach d6
nay I kha nang cta chling dé nhan thirc dugc
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action in their lives as they reach
crossroads in personal development.
Crossroads are times of decision and
direction that lead people toward or away
from wholeness. These are demanding
periods of struggle and pain, usually
accompanied by rewarding opportunities
for self-discovery and learning.

At these crossroads many young people
are conscious of God at work in moments
perceived as positive and growthful, but
they find it difficult to articulate the
presence of God in times of ambiguity and
defeat. Their lives are often based on the
mistaken notion that all of life should be on
the upswing. Their theology is a theology of
resurrection more than of the cross. Since
both elements are integral to Christian
participation in the Paschal mystery, there
may be danger to this one-sided approach
among the young. Without the cross, growth
in spirituality is able to retain its thrust only
by repressing the negative side of life. In
the long run, repression could lead to an
eruption of resentment and frustration. Such
a reaction poses a challenge for today's
Lasallian educators: to help in the formation
of young people as they respond to the touch
of God in times of restlessness and times of
peace.

Biblical and Theological Aspects
of the Touch of God

Scripture gives us many stories of
men and women who respond
obediently to the touch of God and live
out their lives as faithful followers of
God. Abram and Sarai listen to Yahweh,
leave the land of their kinsfolk, and

hanh dong cua Thién Cha trong cudc song
caa chding khi chiing dat dén nga tu duong
trong su phét trién ca nhan. Nga tu duong la
thoi diém cua nhiing quyét dinh va dinh
hudng dan con ngudi dén hoac roi xa su tron
hao. Day 1a nhimg giai doan doi hoi s dau
tranh va dau don, thuong di kém véi nhiing
co hoi bd ich dé kham pha va hoc hoi ban
than.

O nhiing nga tu nay, nhiéu ngudi tré y thic
duoc Thién Chta dang hoat dong trong
nhiing thoi diém dugc coi 1 tich cuc va
trudng thanh, nhung chling cam thay kho
dién dat r6 rang su hién dién cia Thién Chua
trong nhitng lac mo hd va tht bai. Cudc séng
cua chling thuong dya trén quan niém sai 1am
rang moi su séng déu phai di 1én. Than hoc
caa chdng la than hoc vé sy phuyc sinh hon 1a
vé thap gia. Vi ca hai yéu té nay déu khong
thé thiéu trong viéc tham gia ciia nguoi Kitd
hitu vao mau nhiém Vuot Qua, nén céch tiép
can mot chiéu ndy cua gidi tré co thé gay
nguy hiém. Khdng cd thap gi, su phat trién
tam linh chi c6 thé duy tri dwoc bang cach
tran 4p mat tiéu cuc cua cudc séng. Vé lau
dai, sy trin ap cd thé dan dén sy phan uat va
that vong buing phét. Phan timg nhu vay dit ra
mét thach d6 cho cac nha gido duc Lasan
ngay nay: giup dao tao nguoi tré khi ching
dap lai sy chanh long cta Thién Chua trong
nhitng I0c bat an ciing nhu trong nhiing lic
binh an.

Céc Khia Canh Kinh Thanh va Than Hec
ve sw Chanh Long caa Thién Chua

Kinh thanh ké cho ching ta nhiéu cau chuyeén
vé nhitng nguoi nam nix ngoan nguly dap lai
su chanh 1dng ctia Thién Chia va song cudc
doi cua ho nhur nhitng mén do trung thanh
cua Thién Chia. Abram va Sarai vang loi
Puc Chia, roi bé qué huong va nhiéu nim
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many years later become parents of a
people thatexpands into a host of
nations (Gen 12:1-3). Abram was
said to be "seventy-five years old
when he departed from Haran" (Gen
12:4). But one does not need the
experience of many years to become a
serious pilgrim who listens to the word
of God. One needs only the desire, like
Abram and Sarai, to enter more deeply
into the presence of a personal God who
seeks a relationship and exacts a
response.

The theology of a personal God, who
desires relationship, both invitation and
response, is illustrated in the lives of a
number of young men and women in the
Hebrew Scriptures. These young people
emerge from their early adult years with
an experience of being helped to see
God more clearly through their
association with an adult who is close to
them. Isaac follows the guidance given to
him by his father Abraham and learns to
know the Lord as the One who will always
provide (Gen 22:14). As a young widow
Ruth refuses to leave her mother-in-law,
and in her loyalty to Naomi embraces the
God of the Hebrews (Ruth 2:16?). Ruth's
decision to follow Yahweh and Yahweh's
people leads her to join a noble cast of
characters who have as their descendant
David the king and Jesus the Christ. The
story of Samuel and Eli (1 Sam 3) also
shows the powerful dynamic that is present
when one adult who is experienced in
listening to the Lord instructs a neophyte
how to hear God's personal revelation. The
faithful and charitable Tobit is mindful that
life is a journey with God. A prayerful man,
he advises his son and sends him on a
mission. Tobit's mutual relationships with
God and his son result in a supernatural

sau tr¢ thanh cha me cua mot dan toc méo
rong thanh nhiéu qudc gia (St 12,1- -3). Abram
duoc ndi rang da “bay muoi lam tudi khi roi
Haran” (St 12,4). Nhung nguoi ta s€ khong
can trai nghiém nhiéu nam dé tro thanh mot
ngudi hanh hwong nghiém tac ling nghe 10
Chiia. Nguoi ta chi can wdc muén, nhu
Abram va Sarai, dé budc sdu hon vao su hién
dién cia mot Thién Chuia c6 ngdi vi, Bang
tim kiém mot méi twong quan va doi hoi mot
su dap tra.

Than hoc vé mot Thién Chua c6 ngdi vi,
Pang mong muén mét mbi trong quan, ca vé
loi moi 1an su dap tra, dugc minh hoa trong
cudc séng ciia mot s6 nguoi tré nam nit trong
Kinh Thanh. Nhitng nguoi tré nay budc vao
tudi trudng thanh véi trai nghiém duoc gitp
dd dé nhin thay Thién Chaa 16 rang hon qua
su két hop véi mot ngudi 16n gan gii Vo
chiing. Isaac lam theo sy huéng dan caa cha
minh 12 Abraham va hoc cach nhan biét Chla
1a Bang ludn lo liéu (St 22,14). Khi con la
mot goa phu tré, Ruth khéng chiu roi bé me
chdng, va vi Iong trung thanh véi ba Naomi,
nang da nhan Thién Chua cta me la Thién
Chta caia minh (R 1,16). Quyét dinh cua Ruth
di theo Burc Chua va dan cta Bac Chua da
dan dua co gia nhap vao mot nhom nhan vat
cao trong, nhitng nguoi ¢d hau dug cua ching
la vua Pavit va Chua Giésu Kitd. Cau chuyén
vé Samuel va Eli (1Sm 3) ciing cho thy dong
luc manh me hién dién khi mot nguoi truong
thanh co trai nghiém ling nghe Chuia huéng
dan mot ngudi méi vao nghé cach nghe sur
mic khai c& nhan cta Thién Chta. Ong Tobit
trung thanh va bac ai y thac rang cudc song 1a
mot cude hanh trinh vai Thién Chula. La mét
ngudi cau nguyén, éng khuyén nha con trai
minh va ctr cau di cho mot s mang. Moi
tuong quan hd twong cua 6ng Tobit vsi Thién
Chiia va con trai 6ng da dan dén su giai thoat
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deliverance from affliction for himself, his
son Tobias, and Tobias's wife, Sarah. Tobit
shows a young adult the faithfulness of God
to those who are faithful to God.

In the New Testament, one example of a
person trying to keep focused on the Lord is
that of the rich young man (Mt 19:16-22)
[59] who approaches Jesus and requests
eternal life. He is a good illustration of a
young man who seeks some direction
on his spiritual journey: he asks a
question in an effort to gain an answer
about a new direction in life. He desires
growth in life, and Jesus challenges him
with yet another question in order to guide
him to that growth. Such a form of
guidance is exactly what a Lasallian
educator seeks to accomplish.

Jeremiah and the Prayer Experience

As all the aforementioned biblical people came
to a particular crossroad in their journey, they
were helped to focus their orientation on the
meaning of God in their lives and to grow in
their own faith response. Another outstanding
personality who reveals the same dynamic is
the prophet Jeremiah, a person of prayer and
action. His life reveals a series of incidents
that build around his experience of "call," a
profound theological and spiritual reality.

Being called by God seems to be
something very common to many people
throughout history, especially people who
try to live by faith. This call is particularly
keen in the minds of some students who seek
to discern God's will in their lives. To
understand the way in which God calls the
prophet Jeremiah is to get some sense of the

siéu nhién khoi dau khé cho chinh dng, con
trai Ong la Tobias va Sarah, vo cua cau.
Chuyén cua Tobit chi cho nguoi tré thay sy
thanh tin ciia Thién Chua déi véi nhiing ai
trung thanh vaéi Thién Chia.

Trong Tan Udc, mot vi du vé mot ngudi ¢b
gang tap trung vao Chiia 14 trudng hop cua
ngudi thanh nién giau ¢ (Mt 19,16-22) den
gan Chtia Giésu va xin dugc huong su Song
doi doi. Anh ta 12 mét minh hoa dién hinh vé
mot chang trai tré dang tim kiém mot hudng
di nao d6 trén hanh trinh thiéng liéng cua
minh: anh ta dat mot cau hoi trong nd huc dat
duoc cau tra 1oi vé mot hudng di méi trong
cudc séng. Anh ta mong mudn Sy ting truong
trong cudc song, va Chuia Giésu thach d6 anh
ta bang mot cau hoi khac dé hudng dan anh ta
dén su tang truong d6. Mot hinh thirc husng
dan nhu vay chinh xéc 13 diéu ma mot nha
gido duc Lasan tim cach dat duoc.

Giérémia va Kinh Nghiém Cau Nguyén

Khi tat ca nhitng nhan vat trong Kinh Thanh
noi trén déu dén mot nga tu cu thé trong cudc
hanh trinh cua ho, thi ho dugc giup d& dé tap
trung dinh hudéng vao y nghla cua Thién Chia
trong cudc song cua ching va phét trién trong
su dap tra duc tin caa chinh ho. Mot nhan vat
ndi bat khéc boc 16 ning dong twong tur 13
ngon st Giérémia, mdt con ngudi cau nguyeén
va hanh dong. Cudc doi cua 6ng boc 16 mot
loat cac su kién duogc xay dung xung quanh
trai nghiém cua 6ng vé “1oi kéu goi”, mot
thyc tai than hoc va thiéng liéng sau sic.

Pugc Thién Chia kéu goi duong nhur 1a
diéu rat binh thuong ddi véi nhiéu nguoi
trong sudt lich str, dac biét Ia nhing nguoi ¢
gang song bang duc tin. Loi kéu goi nay dac
biét sau sac trong tam tri cua mot s6 hoc sinh
dang tim cach nhan ra'y mudn cua Thién
Chua trong cudc séng cia chiing. Hiéu duoc
cach thac Thién Chua kéu goi ngbn st
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uniqueness with which each young person
experiences a call .2

The Call of Jeremiah

4. Now the word of the Lord came to me
saying, 5. "Before | formed you in the womb |
knew you, and before you were born |
consecrated you; | appointed you a prophet to
the nations." 6. Then I said, ""Ah, Lord God!
Truly I do not know how to speak, for | am
only aboy." 7. But the Lord said to me, "Do
not say, 'l am only a boy"; for you shall go to
all to whom | send you, and you shall speak
whatever | command you, 8. do not be
afraid of them, for | am with you to deliver
you, says the Lord." 9. Then the Lord put out
his hand and touched my mouth; and the
Lord said to me, "Now | have put my words
in your mouth. 10. See, today | appoint you
over nations and over kingdoms, to pluck up
and to pull down, to destroy and to overthrow,
to build and to plant” (Jer L NRSV).

Chapter one of the book of Jeremiah
contains a classic example of the call
narrative. Initially, the divine
confrontation (1:4) takes the form of a
word, a creative power that does
not come back to God until it has
fulfilled its purpose. There is no
preparation for this word's coming; it is
up to Yahweh, and only Yahweh can
initiate the call. Second, Jeremiah is
aware of a personal relationship with
Yahweh in that he now senses a God
who forms, chooses, and sets him apart.*
The introductory word (1:5a) is all-
encompassing, inasmuch as Yahweh chooses
Jeremiah before his life even begins to stir in
his mother's womb. Third, a commission is

Giérémia la hiéu dugc y nghia cta su doc
nhat ma moi ngudi tré trai nghiém maot loi
kéu goi.3

Chua Goi Ong Giérémia

4 C6 101 PUC CHUA phén véi toi rang:
® “Trudce khi cho nguoi thanh hinh trong
da me, Ta da biét nguoi; trude khi nguoi
lot Iong me, Ta da thanh hoa nguoi, Ta
dat nguoi lam ngon su cho chu dan.”

5 Nhung t0i thua: “Oi! Lay DPUC CHUA
la Chuaa Thugng, con day con qua tré,
con khong biét an n6i!” " BUC CHUA
phan vai toi: “Pung ndi nguoi con tré!
Ta sai nguoti di dau, nguoi cu di; Ta
truyén cho nguoi ndi gi, nguoi cit NOi.

8 Pung so ching, vi Ta ¢ v&i nguoi dé
giai thoat nguoi”, - sdm ngdn ciia PUC
CHUA. ? R6i BPUC CHUA gio tay cham
vao miéng toi va phan: “Pay Ta dat 1oi
Ta vao miéng nguoi. X° Coi, hdm nay Ta
dit nguoi dimg dau cac dan cac nude, dé
nhd, dé 1at, dé huy, dé pha, dé xay, dé
trong.” (Gr 1,4-10).

Chuong mét cuia sach ngon sir Giérémia co
mét vi du kinh dién vé cau chuyén duoc kéu
goi. Ban dau, cudc ddi dau thiéng liéng (1,4)
mang hinh thic mot 16i ndi, mot quyén ning
séng tao khong quay tré lai vai Thién Chua
cho dén khi n hoan thanh muc dich cua
minh. Khéng c6 su chuan bi nao cho nhimng
161 nay; diéu d6 tiy thudc vao BPUC CHUA
va chi c6 PUC CHUA méi cd thé bit dau 1o
kéu goi. Thir hai, Giérémia nhan thirc duoc
méi twong quan c& nhan véi BPUC CHUA ma
gio day 6ng cam nhan dugc mot Thién Chua,
Dang thanh hinh, ra chon va cét dit dng.4
Loi mé dau (1,5a) ¢6 tinh bao ham tat ca, vi
PUC CHUA da chon Giérémia trudc khi 6ng
lot 10ng me, tham chi khi bét dau ctr dong
trong da me. Thir ba, mot ménh lénh dugc
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given (1:5b), a direct imperative to be a
prophet to the nations. Thus, the choice is
clear: Jeremiah perceives his vocation. Yet,
the clarity of the message does not rule out
some wavering on Jeremiah's part. This fourth
aspect of the call narrative reveals
Jeremiah's concern. His objection (1:6)
shows the real human side of the prophet,
his fear and frustration. So he boldly
opposes God. In short, he doubts his call.
But Yahweh speaks to the needs of his
servant and gives reassurance (1:7-8).
Finally, the narrative ends with God
touching Jeremiah (1:9-10) and making him
an overseer of God's sovereignty in history,
to uproot and to plant, to tear down and to
build.®

Journey of Students in the Lasallian
Tradition

What student today could describe a
personal call in such a clear and
meaningful progression? A rare young adult
indeed. If that person were to describe such
a call, who would listen? How would the
listener help the student gain confidence in
such an experience of personal call from
the Lord? How can the student be helped to
notice the personal touch of God in such a
call?

As we examine these questions it is safe
to say that most, if not all, of our students
wonder, at one point or another, whether there
really is a God. On the other hand, many
young people seem to have at least one
experience that assures them that God exists.
Cannot the personal call of Jeremiah (1:4-
10) serve as a biblical and theological
model for these people who have such

ban ra (1,5b), mot ménh 1énh truc tiép 1a phai
tré thanh ngbn sir cho cac dan toc. Vi vay, su
lua chon da 15 rang: Giérémia nhan thic duoc
on goi ctia minh. Tuy nhién, su rd rang cua st
diép khong loai trir mot s dao dong tir phia
Giérémia. Khia canh thir tu ctia cdu chuyén
vé 101 k8u goi nay cho thiy mdi quan tam cua
Giérémia. Su tir chéi cua dng (1,6) cho thay
khia canh con nguoi thuc su ciia vi ngon s,
ndi so hai va that vong caa 6ng. Vi thé 6ng
manh dan chdng lai Thién Chia. N6i tom lai,
ong nghi ngo o1 kéu goi cua minh. Nhung
PUC CHUA van phan véi t6i to ciia Nguoi
va dem lai cho 6ng su yén tam (1,7-8). Cubi
cling, cau chuyén két thic bang viéc bac
Chua dong cham vao Giérémia (1,9-10) va
dat ong lam ngudi giam sat quyen toi thuong
cua Bac Chua trong lich sir, dé nho va trong,
phé va xay.5

Hanh Trinh cia cac Hec Sinh trong
Truyen Thong Lasan

Hoc sinh ndo ngay nay cd thé mé ta duoc 16
k&u goi c& nhan theo mat tién trinh rd rang va
day v nghla nhu vay? Pung 1a mét thanh nién
hiém co. Néu ngudi d6 mo ta mdt 101 kéu goi
nhur vay, ai & lang nghe chling? Nguoi nghe
s& gitip hoc sinh nhu thé nao dé c6 dugc su
tin tudng VAo trai nghiém vé loi kéu goi ca
nhan nhu vay tir Bc Chlia? Lam thé nao hoc
sinh ¢d thé duogc giup d& dé nhan thay su
chanh long c& nhan cua Thién Chda trong loi
kéu goi nhu vay?

Khi chiing ta xem xét nhirng cau hoi nay, cd
thé chac chan rang hau hét, néu khong phai
tat ca, hoc sinh ctia chiing ta déu thic méc,
vao luc nay hay luc khéc, liéu thuc su cd
Thién Cha hay khong. Mat khéc, nhiéu
nguoi tré dudng nhu ¢6 it nhat mot trai
nghiém dam bao vai chling rang Thién Chua
hién hiru. Lot kéu goi c& nhan ciaa Giérémia
(1,4-10) khong thé dong vai tro nhu mot mo
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ambiguous experiences? God calls and the
young Jeremiah he the invitation. But
quickly doubt enters. In terms of the
spiritual journey, Jeremiah is an
excellent illustration of one who
experiences doubt, and yet remains
faithful to God. Jeremiah's faithfulness is
rooted in a prayer life that is completely
intertwined with his experiences.6
Prayer enables him to view all
experiences as religious insofar as he
notices God in everyday life
circumstances. He savors this
knowledge. Thus, his words and actions
reflect a response to God's touch, which
Is an essential part of our Lasallian
tradition.

Nature of a Religious Experience

11. The word of the Lord came to
me, saying, "Jeremiah, what do you
see?" And | said, "I see a branch of
an almond tree [Heb. shaged]." 12.
The Lord said to me, "You have seen
well, for | am watching [Heb. shaged]
over my word to perform it." 13. The
word of the Lord came to me a second
time, saying, "What do you see?" And |
said, "'l see a boiling pot, tilted away
from the north” (Jer 1).

The vision of Jeremiah 1:11-12 is brief
compared to the call narrative of 1:4-10
but, prayerful women and men can find a
rich theology in it. Meditating on these
two verses could help our students
discover what happens when someone
like Jeremiah prays. They could gain
confidence in their prayer if they took the
time and opportunity to listen to the

hinh than hoc va kinh thanh cho nhimg nguoi
¢d nhiing trai nghiém mo hd nhu vay sao?
Thién Chua kéu goi va chang trai tré
Giérémia nhan duoc 161 moi. Nhung su nghi
ngd nhanh chong xam nhap. V& mat hanh
trinh thiéng liéng, Giérémia la mét minh hoa
tuyét voi vé mot ngudi ting trai qua sy nghi
ngd nhung van trung thanh vei Thién Chua.
Long trung thanh cua Giérémia bat ngudn tur
doi séng cau nguyén hoan toan hoa quyén véi
nhiing trai nghiém caa 6ng.6 Cau nguyén
gilip ng xem moi trai nghiém déu mang tinh
ton gido trong chirng muc 6ng chi y ¥y dén
Thién Chua trong hoan canh cudc sng hang
ngay. Ong thich thi vai nhan thic nay. Vi
vay, 161 noi va hanh dong caa o6ng phan anh
su dap tra trudc sy chanh long caa Thién
Chuia, vén 1a mot phan thiét yéu caa truyen
théng Lasan ciia chiing ta.

Ban Chat ciia mot Trai Nghiém Ton Gido

11 € 161 PUC CHUA phén voi toi rang:
“Giérémia, nguoi thay gi?” T6i thua:
“T6i thdy mot nhanh ‘cay canh thirc’.” 12
PUC CHUA lién phan véi toi: “Nguoi
thay dlng, vi Ta dang canh thirc dé thi
hanh 16i Ta”. * Lai ¢6 16i PUC CHUA
phan vai toi rang “Nguoi thay gi?” Toi
thua: “Toi thdy mot cai noi soi Sung suc,

mit noi tir phia Bic nghiéng xubng.” (Gr
1,11-14)

Thi kién trong Gr 1,11-12 thi ngan gon so
Véi cau chuyén vé 16i kéu goi trong 1,4-10,
nhung nhiing ngudi nam nir khi cau nguyén
c6 thé tim thay than hoc phong pht trong do.
Viéc suy gam hai cau ndy c6 thé glup hoc
sinh ctia chiing ta kham pha diéu gi xay ra khi
mot ngudi gidng nhu Giérémia cau nguyén.
Chuing c6 thé c6 dugc long tin cay trong 101
cau nguyén néu danh thoi gian va co hoi dé
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experience of Jeremiah. To watch
Jeremiah in these two brief verses is to see a
man open himself to God's touch.

For Jeremiah, from the experience of
first seeing a "branch of an almond"
(1:11) to the contemplative attitude of
knowing a God who is "watching™ (1:12)
suggests a religious experience. Although
there is word play here (both terms are very
similar in the Hebrew), nevertheless there
seems to be a genuine experience of divine
communication.” Although the
chronological order of Jeremiah's visions
Is unknown, it is possible that this vision
and others are experiences that lead the
young prophet to know himself as being
called by the Lord. One way of helping
our students to know themselves as also
called by the Lord might be to examine
some basic qualities of religious
experience as found in both spiritual
direction and Jeremiah's vision (1:11-12).
This | shall try to show.

Religious Experience in Spiritual
Direction

From my ministry in teaching and
spiritual direction, | believe that
common characteristics of religious
experience can be observed as a
person speaks about his or her
encounter with God's touch. They
are not necessarily all observable at
the same moment, but they are present
in a variety of combinations at various
times and in different degrees. First, there
IS a sense of simplicity as the person
becomes involved in the ordinariness of
the experience. Second, a clear beginning
and end to the experience helps the
person to be drawn into the image that

lang nghe trai nghiém caa Giérémia. Nhin
Giérémia trong hai cau ngan gon nay la thay
mot ngudi Mo 1ong ra dé Thién Chia dong
cham dén.

Déi voi Giérémia, tir trai nghiém lan dau
nhin thiy “cay canh thac” (1,11) cho dén thai
do chlem niém nhan biét mot Thién Chla
dang “canh thuc” (1,12) déu goi 18n mot trai
nghiém tén gido. Mac du ¢ day co cach choi
chit (ca hai thuat ngir déu rat giéng nhau
trong tiéng Do Thai), tuy nhién duong nhu ¢d
mot trai nghiém thuc su V& sy giao tiép thiéng
liéng.7 Mac du khéng rd thir tu thoi gian cua
nhitng thi kién caa Giérémia, nhung c6 thé thi
kién nay va nhiing thi kién khéc 1a nhimng trai
nghiém khién vi ngon six tré biét minh duoc
buic Chua kéu goi. Mot cach giup hoc sinh
caa chding ta nhan biét chinh minh cling nhu
dugc Puc Chla kéu goi ¢ thé 1a xem xét mot
s6 pham chat co ban ciia trai nghiém ton giao
duoc tim thay trong ca viéc linh huéng 13n thi
kién cua Giérémia (1,11-12). Biéu nay tdi s&
¢b gang chiing minh.

Trdai Nghigm Ton Giéo trong viéc Linh
Huwong

T thura tac vu giang day va linh huéng
cua toi, toi tin rang nhitng dic diém
chung cua trai nghiém ton giao co the
duoc nhan thay khi mot nguoi noi veé
cudc gap go cua minh vai sy chanh long
cua Thién Chua. Chiing khdng nhat thiét
phai dugc quan sat cung mot lac, nhung
ching hién dién dudi nhiéu hinh thuc két
hop khac nhau & nhiéu thoi diém va o
mirc d6 khac nhau. Tht nhét, c6 mot cam
giac gian di khi con nguoi tham gia vao
nhitng trai nghiém binh thuong. Thu hai,
mot khai dau va két thac rd rang cua trai
nghiém s€ gitip nguoi ta dugc thu hat vao
hinh anh mac khai su hién dién cua Thién
Chua. Nhiing thong sb nay cho phép
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reveals the presence of God. These
parameters allow the person to focus
more directly on the experience. Third,
this image becomes a vivid memory that
gives sustenance and confidence to the
person. The student gradually grows in
the conviction that God is active in his or
her life.
Religious Experience in Jeremiah 1:11-
12

First, there is indeed a simplicity in the brief
exchange between the Lord and Jeremiah. The
ordinariness of the "branch of an almond"
becomes an instrument by which the prophet
becomes involved in the experience. Next,
for Jeremiah the experience has a beginning
and an end. He is apparently drawn into the
almond image and becomes overwhelmed by
the discovery that God is actually watching
over the divine word. Third, for this
Image to be recorded in the Hebrew
Scriptures indicates that it is a vivid
memory for Jeremiah, a memory which
gives sustenance. Jeremiah believes in this
and other prayer experiences; for example,
the vision found in 1:13. These prayer
experiences give him the confidence to
realize that he is receiving a "call" from
the Lord, a call that reassures him that God
is with him at all times, in the good and the
bad.

Religious Experience and Our Students

Jeremiah's experience of call can offer an
invitation to our students to become
familiar with their own religious
experiences. As young men and women
study the dynamics that occur between God
and Jeremiah, they might be encouraged to
bring the ordinariness of their own lives to

nguoi do tap trung truc tiép hon vao trai
nghiém. Thu ba, hinh anh nay tr¢ thanh
mot ky tc séng dong mang lai nguon
séng va su tu tin cho con ngudi. Cac hoc
sinh dan dan 16n Ién trong niém xac tin
rang Thién Chaa dang hoat dong trong
doi séng minh.

Trdai Nghi¢m Ton Giéo trong Gr 1,11-
12

Tht nhat, thyc su ¢ sy gian di trong
cudc trao doi ngan gon gitra Bc Chua va
Giérémia. Tinh chit binh thudng cua
“cay canh thuc” trd thanh mot cong cu dé
vi ngdn st tham gia vao trai nghiém. Tiép
dén, d6i véi Giérémia, trai nghiém nay cé
su khai dau va sy két thic. Duong nhu
ong bi thu hat bai hinh anh cay canh thic
va tré nén choang ngop khi khdm phara
rang Thién Chua thuc su dang canh thuc
lo1 Chua. Thir ba, viéc hinh anh nay dugc
ghi lai trong Kinh Thanh cho thay rang
d6 1a mot ky trc song dong di Voi
Giérémia, mot ky trc mang lai nguon
sbng. Giérémia tin vao diéu nay va nhitng
trai nghiém cau nguyén khac; vi du, thi
kién duoc tim thay trong 1,13. Nhirng trai
nghiém cau nguyén nay mang lai cho 6ng
sy tu tin dé nhan ra rang 6ng dang nhan
duoc mot “loi kéu goi” tir Birc Chla, mot
|0 kéu goi tran an ng rang Thién Chia
ludn & bén ong, trong bat ky hoan canh
tét cling nhu Xau.

Trdi Nghiégm Ton Gido va Hoc Sinh
Cua Chung Ta

Trai nghiém cua Giérémia vé 10i kéu goi
c6 thé mai goi cc hoc sinh caa ching ta
lam quen vai nhirng trai nghiém tén giao
cuaa chinh chdng. Khi nhirng nguoi tré
nam nit nghién ctu nhitng dong luc xay
ra gitra Thién Chua va Giérémia, ching
c6 thé duoc khuyén khich mang nhing
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prayer. The simplicity of their life
situations will take on greater significance
as they realize that God communicates at
every moment. Like the young
Jeremiah, prayerful students can come
to know their own sense of call as they
recognize that it is a personal God who
invites and who desires to
communicate the divine presence to all.
Students could benefit by our
encouragement to look at their own
experiences, no matter how brief or
sustained, in order to gain confidence
that God is present in their own lives,
much as God was in the life of
Jeremiah.

Jeremiah's attentiveness, a movement
from seeing a "branch of almond”
(1:11) to understanding that God is
"watching" (1:12), is an illustration
for young people that God invites and
communicates in human history. God's
touch is perceived when our students take
the time to be mindful of God. This is
the very richness of our Lasallian
tradition and reminiscent of the
Founder's concern that Brothers and
students alike continually recall the
presence of God. Students need
encouragement to pay attention to God's
touch, to notice what happens inside
themselves, to savor their experiences, and,
finally, to share their responses with
others. Thus, the main structure of
Jeremiah’s call could give our students the
key elements of prayer—noticing,
savoring, and responding—as well as a
direction in life.

diéu binh thuong trong cudc séng cua
chinh chdng vao 1oi cau nguyén. Sy gian
di trong hoan canh séng cua ching s&
mang y nghia 16n lao hon khi chdng nhan
ra rang Thién Chla chuyén théng vao
moi ldc. Giéng nhu thanh nién Giérémia,
cac hoc sinh khi cau nguyén c6 thé nhan
biét duoc on goi cia chinh minh khi
chiing nhan ra rang chinh Thién Chda Ia
Péang d3 moi goi va mong muén théng
truyén sy hién dién than thiéng cho tat ca
moi ngudi. Cac hoc sinh c6 thé duoc
huong loi tir sw khuyén khich cua ching
ta khi nhin vao nhitng trdi nghiém cua
chinh chiing, du ngan ngui hay kéo dai
dén dau, dé c6 dugc niém tin rang Thién
Chda hién dién trong cudc doi ching,
giéng nhu Thién Chua hién dién trong
cudc doi cua Giérémia.

Sy chd tam cua Giérémia, mot chuyén
dong tir viéc nhin thay “cay canh thic”
(1,11) dén hiéu rang Thién Chua dang
“canh thuc” (1,12), la mot minh hoa cho
gidi tré ma Thién Chua moi goi va thdng
truyén trong lich sir nhan loai. Su dong
cham cua Thién Chaa duoc cam nhan khi
cac hoc sinh cua ching ta danh thoi gian
dé nhé dén Thién Chua. Pay chinh 1a su
phong phu cua truyén thong Lasan cua
chiing ta va goi nhé dén méi quan tam
cua Pang Sang Lap rang cac Su Huynh
cling nhu cac hoc sinh lién tuc nhé dén
sy hién dién caa Thién Chua. Cac hoc
sinh can duoc khuyén khich dé cha y dén
su chanh long caa Thién Chua, dé y dén
nhitng gi Xay ra bén trong minh, thuong
thac nhirng trai nghiém cta minh va cudi
cung la chia sé su dap tra cua minh vaéi
nguoi khac. Do dé, cau tric chinh cua l0i
kéu goi cuia Giérémia c6 thé cung cap cho
cac hoc sinh cua ching ta nhitng yéu té
chinh cua viéc cau nguyén — cam tri,
thuong thire va dap tra — nhu la mot dinh
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Jeremiah and Spiritual Direction

As an aid to helping our students to pray,
our educational ministries have a unique
opportunity for fostering a renewal of an
ancient ministry, the art of spiritual direction.
The dynamic of spiritual direction basically
involves two Christians who come
together to notice, savor, and respond to
God's presence in everyday life. One person
may share an experience, what is happening
(or not happening) in prayer or in life, or
speak about how one's relationship is
with others and God. The director listens
and invites the student to become more
aware, and possibly see the presence of
God in his or her life. In short, both the
director and student keep their minds and
hearts focused on a mutual, mysterious
friend, God.®

A biblical understanding of spiritual
direction is demonstrated by the analogy
of the potter's touch to the clay in Jeremiah
18:1-12.

1. The word that came to Jeremiah
from the Lord: 2. "Come, go down to
the potter's house, and there | will let
you hear my words."3. So | went down
to the potter's house, and there he was
working at his wheel. 4. The vessel
he was making of clay was spoiled
in the potter's hand, and he reworked
it into another vessel, as seemed good
to him. 5. The word of the Lord
came to me: 6. "Can | not do with
you, O house of Israel, just as this
potter has done?" says the Lord.
"Just like the clay in the potter's
hand, so are you in my hand, O

hudng trong cudc song.

Giérémia va viéc Linh Huwdng

Dé gitp hoc sinh cau nguyén, céc thira
tac vu gido duc cua chung ta cé co hoi
duy nhat dé thuc day viéc doi mai thura
tac vu cb xua, nghé thuat caa viéc linh
hudng. Bong luc cua viée linh hudng vé
co ban lién quan dén viéc hai ngudi Kitd
hitu dén v4i nhau dé cha y, thudng thic
va dap lai su hién dién cua Thién Chua
trong cudc song hang ngay. Mot nguoi ¢6
thé chia s¢ mot kinh nghiém, nhiing gi
dang xay ra (hodc khdng xay ra) trong 1oi
cau nguyén hoac trong cudc séng, hoic
no6i vé mbi twong quan cua mot nguoi Voi
nguoi khac va Thién Chua. Vi linh hudng
ling nghe va mai goi hoc sinh nhan thuc
rd hon va c6 thé nhin thay sy hién dién
cua Thién Chua trong cudc doi minh. Noi
tdm lai, ca vi linh hudng 1an hoc sinh déu
tap trung tam tri va trai tim caa minh vao
Thién Chla.8

Su hiéu biét theo Kinh thanh vé viéc
linh huéng dugc thé hién bang sy tuong
tu Vi viée nguoi tho gdm cham vao dat
sét trong Giérémia 18,1-12.

1 C6 16i PUC CHUA phan vei dng
Giérémia rang: “Nguoi hay trdi day va
xuong nha thg gom, & do Ta s& cho
nguoi nghe 16i Ta.” * TOI xuéng nha tho
g6ém, va nay anh ta dang str dung chiéc
ban xoay hai banh. 4 Nhung chiéc binh
anh dang nan bi hong, nhu c6 ldc xay ra
khi tho gdm nan dat sét. Anh l1am lai mot
chiéc khéac diing nhu anh thay can phai
lam. ® Bay giod c6 1oi PUC CHUA phéan
Véi t6i rang: © “H&i nha {traen, d6i voi
cac nguoi, Ta lai khong thé 1am duoc
nhu nguoi thg gdm nay hay sao? Sam
ngon caa PUC CHUA. Nay hai nha
Itraen, dat sét ¢ trong tay ngudi tho gébm
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house of Israel. 7. At one moment |
may declare concerning a nation or
kingdom, that | will pluck up and
break down and destroy it, 8. but if
that nation, concerning which | have
spoken about, turns from its evil, I
will change my mind about the
disaster that I intended to bring on it.
9. And at another moment | may
declare concerning a nation or a
kingdom that I will build and plant it,
10. but if it does evil in my sight, not
listening to my voice, then | will
change my mind about the good that |
had intended to do to it. 11. Now,
therefore, say to the people of Judah
and the inhabitants of Jerusalem:
‘Thus says the Lord: Look, I am a
potter shaping evil against you and
devising a plan against you. Turn now,
all of you from your evil way, and amend
your ways and your doings.' 12. But they
say, "It is no use! We will follow our
own plans, and each of us will act
according to the stubbornness of our evil
will."

This analogy can easily be applied to our
own tradition as Lasallian educators.
Jeremiah's receptivity to the message of
God at the potter's house is the same
essential element in our Lasallian ministry
that allows educators to keep their
focus on both God and the prayerful
student.9 Jeremiah's attitude of simple
attention to the ordinariness of the scene
allows him to watch both the potter and the
object of clay, symbols of God and the
student. To contemplate with Jeremiah the
relationship of the potter to the clay object
IS to share in the ministry of a Lasallian
educator who watches the intimacy between
God and a student.

thé nao, cic nguoi & trong tay Ta ciing
nhu vay. ” C6 khi Ta bay to y dinh s&
nho, s& lat, s& diét mot dan toc hay mét
vuong qudc, 8 nhung néu dan toc ay tro
lai, bo su dir d& khién Ta quyét dinh
trirng phat nd, thi Ta s& héi tiéc vé tai hoa
Ta dinh giang cho no. ® C6 khi Ta bay t6
y dinh s& xay, s& trong mot dan toc hay
mot vuong quéc, X nhung néu dan toc ay
lam diéu dir trai mat Ta, khong chiu nghe
theo tiéng Ta, Ta sé& hdi tiéc vé phuc lanh
Ta dinh ban cho né. ! Va bay gio, nguoi
hay ndi véi nguoi Giuda va dan cu
Giérusalem rang: BUC CHUA phan nhu
sau: Nay chinh Ta dang tao ra tai hoa
nham triing phat cac nguoi, dang tinh ké
chbng cac nguoi. Vay hdy mau tro lai, ai
nay phai tir bo con duong gian ac; hay
lam cho céch song va cong viéc cia minh
t6t hon. 2 Nhung chiing s& noi: “Vé ich!
Chung tdi sé theo y dinh cta ching toi,
va mdi ngudi ctr ¢ chap theo long da
Xau xa cta minh.”

Sy tuong ty ndy cd thé dé dang duoc ap
dung vao truyén théng cuaa ching ta voi
tu cach 1a nhitng nha gido duc Lasan.
Kha ning tiép thu st diép cua Thién
Chua tai nha nguoi tho gébm cua
Giérémia ciing chinh 1a yéu t6 thiét yéu
trong thura tac vu Lasan caa chang ta, cho
phép cac nha giao duc tap trung vao ca
Thién Chua Ian hoc sinh khi cau
nguyén.9 Thai d6 don thuan cha y dén
khung canh binh thuong cua Giérémia
cho phép 0ng quan sat ca nguoi tho gém
lan @b vat bang dat sét, biéu tuong cua
Thién Chda va hoc sinh. Cung Voi
Giérémia chiém ngu’ong mbi tuong quan
ctia nguoi tho gbm vai do vat bang dat
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Dynamics of Spiritual Direction
for Lasallian Educators

To see Jeremiah as a model for Lasallian
educators to be spiritual directors, one
must understand the answers to four
questions that help illustrate the dynamics
of spiritual direction. What is the attitude
of Jeremiah? What hope encourages
Jeremiah to look toward [65] God? What
does the touch of God and the freedom of
God mean to Jeremiah? What is Jeremiah's
responsibility as he watches God?

Attitude of Jeremiah and the Lasallian
Educator

Within this brief pericope (Jer 18:1-12) is a
deeply meaningful simplicity. The
relationship between God and the people is
symbolized as a routine and unobtrusive
occupation, that is, molding clay. Jeremiah's
attitude is a prayerful attentiveness to the
action of molding the clay. He looks at both
the potter and the pot that is being molded.
He watches the potter who has the ability
and freedom to mold the clay into whatever
form he wishes. Jeremiah also notices the
nature of the clay that the potter can mold
into any desired form. The clay is neither
hard nor brittle. As Jeremiah watches the
potter give such careful attention to the
painstaking craft, he understands that the
relationship of the potter to the clay object
is similar to that of God to God's people.

sét la chia sé thura tac vu cua mot nha
giao duc Lasan, nguoi quan sat su than
mat gitra Thién Chda va mot hoc sinh.

Pong Luc caa Viéc Linh Hwéng danh
cho Cac Nha Giao Duc Lasan

Dé xem Giérémia 1a guong mau cho céc
nha gido duc Lasan véi tu cach la nguoi
linh huéng, nguoi ta phai hiéu cau tra 1o
cho bén cau hoi gitp minh hoa déng luc
cua Viéc linh hudng. Thai d6 cua
Giérémia 1a gi? Niém hy vong nao
khuyén khich Giérémia huong vé Thién
Chuda? Su chanh long cua Thién Chua va
su tu do cua Thién Chua c6 y nghia gi
ddi véi Giérémia? Trach nhiém cua
Giérémia khi 6ng quan sat Thién Chua la
gi?

Thai P9 caa Giérémia va Nha Giao
Duc Lasan

Trong doan vin ngan gon nay (Gr 18,1-
12) c6 mot sy don thuan day y nghia siu
sac. Mdi twong quan giita Thién Chua va
con nguoi dugc tuong trung nhu mot
cong viéc thuong ngay va ban ron, tac la
nin dat sét. Thai do cua Giérémia la
cham chua cau nguyén nhu hanh déng nan
dat sét. Ong nhin vao ca ngudi thg gom
Ian chiéc binh dang duoc nan. Ong quan
sat nguoi tho gdm c6 kha ning va tu do
nan dat sét thanh bat ky hinh dang nao
anh ta mudn. Giérémia ciing dé y dén ban
chat cua dat sét ma ngudi thg gom co thé
nan thanh bat ky hinh dang nao theo y
muén. Dat sét khong ctng ciing khong
gion. Khi Giérémia quan sat nguoi tho
gém chd y can than dén cdng viéc thu
cong ti mi, 6ng hiéu rang mbi tuong quan
clia ngudi thg gom vai vat bang dat sét
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As Jeremiah watches the potter shape
and re-shape the object, so too a
Lasallian educator carefully watches God
gradually form and re-form a student.
Thus, the educator’s attitude is also one
of prayerful attentiveness to both God's
action in the student and the student's
response to the initiatives of God's touch.

Hope Necessary for Jeremiah and the
Lasallian Educator

In the act of shaping and re-shaping, Jeremiah
sees the strain between the divine intention of
doing good and the human inclination to evil.
Jeremiah lives in the days of King Josiah's
reforms to bring the people back to God; he is
also aware of the idolatrous practices of Judah.
There is a tension between God's will to guide
the people and their freedom to refuse such
guidance. Yet in the midst of this tension
Jeremiah notices one profound hope in the action
of the potter: God is for us whether building up
or tearing down!

God's being for us is the hope that Jeremiah or
Lasallian educators need to carry out their
ministries. Jeremiah knows that God is faithful in
the midst of Jerusalem's destruction. The
follower of De La Salle is convinced that God
is faithful to the students no matter [66] what
activities are happening around them.
God is attentive to each student as the
potter is attentive to the clay.

cling twong ty nhu Moi twong quan cua
Thién Chua véi dan cia Nguoi.

Khi Giérémia quan sat nguoi thg gom tao
hinh va dinh hinh lai d6 vat, thi nha gi4o duc
Lasan ciing can than quan sat Thién Chua
dan dan hinh thanh va tai hinh thanh mot
hoc sinh. Do d6, thai d6 ctia nha giao duc
ciing 1 thai 6 chd thm cau nguyén dén ca
hanh dong cua Thién Chua noi nguoi hoc
sinh 1an su dap tra ciia ngudi hoc sinh déi
véi nhitng séng kién do su chanh 1ong cua
Thién Chua.

Hy Vong Can Thiét cho Giérémia va Nha
Gi&o Duc Lasan

Trong hanh dong nan di nan lai, Giérémia
nhin thay su cing thang gitra y dinh lam
diéu thién caa Thién Chtia va khuynh hudng
lam diéu 4c cua con ngudi. Giérémia song
trong thoi ky vua Gidsia cai cach dé dua dan
chiing vé véi Thién Chua; ong ciing biét vé
nhitng viéc tho ngau tuong cua Giuda. Co
mot su cing thang gitra y mudn cua Thién
Chuia trong viéc huéng dan con ngudi va
viéc chling tu do tir choi sy huéng dén do.
Tuy nhién, gitra Sy cang thang nay,
Giérémia nhan thay mét niém hy vong sau
sac noi hanh dong ctia nguoi tho gém: Thién
Chua ¢ bén chung ta khi x&y dung hay pha
bo!

Sy hién dién ctia Thién Chua doi vai ching
ta 1a niém hy vong ma Giérémia hoac cac
nha gi4o duc Lasan can dé thuc hién thira tac
vu cua minh. Giérémia biét rang Thién Chua
la thanh tin ngay gitia sy hay diét cua
Giérusalem. Mon dé cua Gioan La San tin
chic rang Thién Chua lubn trung thanh vaéi
cac hoc sinh cho dii hoat dong nao dang dién
ra xung quanh chang. Thién Chua quan tam
dén ting hoc sinh nhu nguoi thg gém quan
tam dén dat sét.
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"The Touch of God" for Jeremiah
and Lasallian Educators

One can understand why Jeremiah so
carefully watches the potter: he is
fascinated by the potter's touch on the
clay. For him, it is like the touch of
God. He himself knows the touch of God;
it is like no other touch. For Jeremiah, no
marriage, no family, no security can ever
equal that loving and caring touch of God on
a person. Jeremiah contemplates the potter
and the clay and suggests that it resembles
the reality of God's touch for women and
men in all places and at all times.

As Jeremiah watches the potter with the
clay, so too the Lasallian educator watches
the way God molds a student. The educator is
humbled as he or she witnesses this touch of
God on a student. Only God knows when to
touch and how deeply to touch. This touch
IS @ mystery that reminds both the educator
and the student that the Holy Spirit is the
only true educator.

Freedom of God for Jeremiah and the
Lasallian Educator

In this pericope, Jeremiah is apparently
attracted to the touch of the potter and
becomes fascinated by the discovery that
God actively cares for God's creation, the
clay. Both touch and discovery give
Jeremiah the confidence of knowing a
God who desires to mold clay into a
particular form. So too, Lasallian

“Sw Chanh Long cia Thién Chua” danh
cho Giérémia va Cac Nha Giéo Duc
Lasan

Nguoi ta co thé hiéu tai sao Giérémia lai
quan sat ngudi thg gém can than nhu vay:
6ng bi mé hoiac bai s dong cham vao dat
sét ciia ngudi tho gom. Ddi véi 6ng, n6
gidng nhu sy chanh 1ong cua Thién Chua.
Ban than 6ng biét sy chanh Iong ciia Thién
Chuia; n6 khéng gidng nhu su chanh long
cua nguoi khac. Déi vai Giérémia, khdng co
hon nhan, khdng co gia dinh, khong €0 Su an
todn nao cd thé sénh bang su dong dén long
yéu thuong va su quan tdm cua Thién Chia
d6i vai mot nguoi. Giérémia chiém ngudng
ngudi tho gém va dat sét va goi y rang nd
gidng vai thuc tai vé su chanh 1ong cua
Thién Chaa ddi véi nhitng ngudi nam nguoi
ntr & moi noi moi ldc.

Nhu Giérémia quan sat ngudi tho gobm véi
dat sét ra sao, thi nha gido duc Lasan ciing
quan sat cach Thién Chia udn nan mét hoc
sinh nhu vay. Nha gido duc phai khiém
nhuong khi ching kién su chanh 1ong cua
Thién Chda trén mot hoc sinh. Chi ¢ Thién
Chiia mai biét khi nao can dong dén va dong
sau dén mic ndo. Su chanh 1ong nay 1a mot
mau nhiém nhac nhé ca nha giéo duc Ian
hoc sinh rang Chdia Thanh Than 1a nha gi4o
duc chan thyc duy nhét.

Sw Tw Do caa Thién Chua danh cho
Giérémia va Nha Giao Duc Lasan

Trong phan nay, Giérémia duong nhu bi thu
hat boi su dong cham caa nguoi thg gém va
bi mé hoc bai viéc kham pha ra rang Thién
Chua tich cuc quan tAm dén su sang tao cua
Thién Chua, d6 1a con nguoi. Ca su chanh
long 1an s kham pha déu mang lai cho
Giérémia sy tin tuong khi biét Thién Chua la
Pang mong mudn nan dat sét thanh mot
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educators can rest in a similar hope and
confidence that God continues to work freely
with the "clay" of our contemporary
students.

By reflecting on the potter's action,
educators can come to know the freedom
that was involved in God's action on the lives
of the people of ancient Jerusalem. It was a
free sovereignty that operated in the midst
of a people who also exercised their
freedom to choose God or false idols.
This freedom is expressed in 18:7,9,
where God promises to either "pluck up
and pull down" or to "build and plant." The
first half of each movement represents
ascending action, the second half
descending action. Yet, "pluck up" is the
opposite force of "plant,” while "pull down"
contradicts the movement of “build." Here
Jeremiah has two different descriptions of
what can be the will of God, a will that is
balanced by the choice of a people. Their
lives will experience growth or
destruction depending upon what they
choose. Lasallian educators see a similar
freedom operative in God and in their
students' choices. God is free to act, yet
God respects the freedom of all.

Responsibility of Jeremiah and
Lasallian Educators

Jeremiah senses his own personal
responsibility in the two-way relationship
between God and God's people. It is a
responsibility that the people have
obviously forgotten, but that God painfully
remembers. Jeremiah sees his relationship to
God as a trust to pray for both the people and

hinh dang cu thé. Vi vy, c4c nha gido duc
Lasan ciing c6 thé an tdm véi niém hy vong
va tin tudng twong ty rang Thién Chua tiép
tuc hoat dong mot cach tu do vai “con
nguoi” cua cac hoc sinh duong thoi cua
chdng ta.

Bing cach suy tu vé hanh dong clia ngudi
tho gdm, cac nha gido duc cé thé biét dugc
su tw do gan lién véi hanh dong caa Thién
Chua di véi cudc song clia nguoi dan
Giérusalem c6 dai. D6 1a mot chu quyén tu
do dugc van hanh gitra mét dén toc ciing
thuc thi quyén tu do caa minh dé lya chon
Thién Chuia hoic cac ngau than. Sy ty do
nay duoc thé hién trong Gr 18,7.9, khi Thién
Chua htra s& “nh6 va lat” hoac “xay va
trong”. Nira dau caa mdi chuyén dong thé
hién hanh dong di 1én, nira sau thé hién hanh
dong di xudng. Tuy nhién, “nhd” 1a luc doi
lap vai “trong™, trong khi “1at” mau thuan
vé6i dong thai “xay”. O day Giérémia co hai
cach mo ta khac nhau vé diéu gi co thé lay
muén caa Thién Chia, mot y muébn duoc
can bang bai su lra chon caa mot dan toc.
Cudc sdng cua ho s& trai qua sy ting truong
hay huay diét tuy thuoc vao nhiing gi ho lua
chon. Céc nha gido duc Lasan nhin thady mot
quyén tu do twong tw hoat dong noi Thién
Chua va trong nhitng lua chon caa hoc sinh
caa ho. Thién Chia tu do hanh dong, nhung
Thién Chua ton trong tu do cua tit ca moi
nguoi.

Trach Nhiém cia Giérémia va cia Cac
Nha Giao Duc Lasan

Giérémia cam nhan duoc trach nhiém ca
nhan cta minh trong méi tuong quan hai
chiéu gitra Thién Chutia va dan Chua. D6 1a
mot trach nhiém ma rd rang la con ngudi da
quén, nhung Thién Chua lai dau dén nho lai.
Giérémia coi mdi tuong quan cia minh véi
Thién Chua la sy tin cay dé cau nguyén cho
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himself. In this prayer Jeremiah is invited to
be as attentive to God as he is to the potter.
Thus, Jeremiah looks to God with a
reflective awareness similar to the way in
which he stands before the potter. As
Jeremiah prays, he is willing to wait and
listen for God's self-revelation. When it
comes, it reveals God as possessing the
freedom to reshape the people into the image
intended by God—as the potter reshapes the
clay.

Lasallian educators also know themselves to
be in a two-way relationship with God when
they accompany students on their spiritual
journey. Educators pray for their students as
well as for themselves in order that God will
be the central focus of whatever happensina
particular classroom session or individual meeting.
As Lasallian educators travel with others they
are willing to wait and watch for God's
presence. This attentiveness acknowledges
the freedom of God working in the lives of all
students.

Jeremiah and Students

For young men and women who wish to
understand their Lasallian education as the
opportunity to grow in their relationship with
God, it is important for them to note how
Jeremiah stands silently, yet observantly,
before the potter. Jeremiah's stance reveals
a certain aw that comes when one is
experiencing God's touch. This awe
begets a reverence as we notice how
God is so much a part of us, and we of
God, that all of life makes sense only in
the context of such an intimate
relationship. Belief in this relationship

ca dan ching va chinh minh. Trong loi cau
nguyén nay, Gi€rémia duoCc moi goi quan
tam dén Thién Chiia nhu ong quan tam dén
ngudi the gdbm. Vi vay, Giérémia nhin Ién
Thién Chua véi nhan thic phan anh tuong
tw nhu cach dng dimg trude ngudi thg gom.
Khi Giérémia cau nguyén, 6ng san sang chd
doi va ling nghe su tu mic khai cua Thién
Chua. Khi diéu d6 xay dén, nd cho thay
Thién Chuia c6 quyén ty do bién di con
ngudi thanh hinh anh Thién Chuaa da dinh
san —nhu nguoi thg gém dinh hinh dat sét.

Céc nha gi4o duc Lasan ciing biét minh c6
méi twong quan hai chiéu véi Thién Chua
khi ho ddng hanh cling cac hoc sinh trén
hanh trinh thiéng liéng caa ching. Cac nha
gi4o duc cau nguyén cho hoc sinh ciing nhur
cho chinh ho dé Thién Chua la trung tam
cua bat cir diéu gi xay ra trong mot budi hoc
cu thé hoic trong cudc hop c& nhan. Khi cac
nha giao duc Lasan di du lich cung véi
nhimg ngudi khac, ho san sang cho doi va
guan sat sy hién dién cua Thién Chua. Su
guan tam nay thira nhan su tu do caa Thién
Chuia hoat dong trong cudc séng cua tat ca
cac hoc sinh.

Giérémia va Cac Hoc Sinh

Déi v6i nhitg nguoi tré nam nix mubn hiéu
nén gido duc Lasan ciia minh 13 co hoi dé
phét trién trong méi twong quan véi Thién
Chua, diéu quan trong la chiing phai uu y
rang Giérémia ding im lang nhung quan sat
trude nguoi tho gébm nhur thé ndo. Lap
treong cua Giérémia cho thiy mot su kinh
so nao do xuét hién khi mot ngudi trai
nghiém su chanh long caa Thién Chua. Su
kinh so nay tao nén su ton kinh khi ching ta
nhan thay Thién Chia la mot phan cia
chiing ta va chiing ta 1a mot phan caa Thién
Chua dén ndi toan bd cudc séng chi co Y
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supports our theology of God's dwelling
among us and in us. To know and love
a God who suffers when we suffer and
rejoices when we rejoice, allows us to
see a God who wants to share
everything with us.*®

Jeremiah's silent attentiveness to the
actions of the potter on the clay is far
from passive. A powerfully relational
dynamic is at work connecting the
potter, the clay, and Jeremiah. This
triangular relationship of God, the
directee, and the director can serve as a
challenge for both Lasallian educators and
students to involve themselves in spiritual
direction as privileged witnesses to a God
who is deeply involved in all aspects of
life.

Much of what Jeremiah does before the
potter and the clay is very active.
Similarly, Lasallian educators, who
accompany students on their spiritual
journeys, also play very active roles. It
takes a lot of energy to do such tasks as
loving, praying for, and pondering about
students. Even something as simple as not
jumping in to give advice can be an active
stance.

This attentive prayer of Jeremiah is an
invitation for our students to walk with
and delight in a God who loves each
person so much that God cannot leave an
individual alone, much as God could not
abandon the people of Jerusalem.!!
Likewise, as in God's relationship with
Jeremiah, God continuously invites all
people into a more intimate and all-

nghia trong boi canh cia mot moi tuong
quan mat thiét nhu vay. Niém tin vao mdi
trong quan ndy hd trg than hoc cia chlng ta
vé viéc Thién Chuia ngy giira ching ta va
trong ching ta. Biét va yéu mén mot Thién
Chua dau kho khi chung ta dau khd va vui
murng khi ching ta vui mung, cho phép
ching ta nhin thiy mot Thién Cha mudn
chia sé moi su véi ching ta.10

Sy chd y tham ling cua Giérémia doi véi
hanh d6ng ctia ngudi tho gém trén dat sét
khong hé bi dong. Mot dong luc co méi
twrong quan manh mé dang hoat dong két néi
ngudi tho gém, dat sét va Giérémia. Moi
tuong quan tam giac nay gitta Thién Chua,
nguoi duge huéng dan va nguoi husng dan
c6 thé coi 1a mot thach d6 ddi véi ca cac nha
gido duc 1an cac hoc sinh Lasan trong viéc
dan than vao viéc linh hudng véi tu cach 1a
nhitng chirg nhan dac biét cho mot Thién
Chua can dy sau sac vao moi khia canh cua
cudcC song.

Phan 16n nhiing gi Giérémia lam trugc
nguoi tho gom va dat sét déu rat tich cuc,
Tuwong tu nhu vay, cac nha giao duc Lasan,
nhiing ngudi ddng hanh cling cac hoc sinh
trén hanh trinh thiéng liéng cua chung, cling
déng nhiing vai tro rat tich cyc. Can rat
nhiéu nang luong dé thuc hién nhitng cong
viéc nhu yéu thuong, cau nguyén va suy
nghi Vé cac hoc sinh. Ngay ca nhitng viéc
gian di nhu khong nhay vao dua ra 1oi
khuyén ciing c6 thé 1a mot lap truong tich
cuc.

Loi cau nguyén cham chi nay cua
Giérémia la mét lo1 moi goi cac hoc sinh
cua ching ta cung budc di va vui thich noi
Thién Chta la Bang yéu thuong mdi ngudi
dén ndi Thién Chuia khdng thé bo qua mot
ca nhan nao, cling nhu Thién Chta khong
thé bo roi nguoi dan Giérusalem.11 Tuong
tu nhu vay, nhu trong mdi twong quan cua
Thién Chua vai Giérémia, Thién Chua lién
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encompassing partnership that overflows
into a specific ministry, that of becoming
God's messenger at a special time and in
a unique place.

In sum, Lasallian education
participates in that invitational
process by helping students to highlight
their personal experiences of God in
faith. One of our key roles, then, is to
facilitate the dialogue between the student
and God, slowly enabling students to
discover God's intimate touch in their
life. In order to help students to become
more aware of God's self-
communication in their life, the
educator who has experienced the touch
of God needs to help God touch others.
We need to enjoy God's touch. It is
more significant than the touch of any
human being. It is the touch of life
itself.
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Cau héi dé Suy tw va Thao luan

1. Anh Chi Em nhén thay sy chanh Iong caa
Thién Chua trong nhirng trai nghiém
thuong ngay cua Anh Chi Em nhu thé nao?
Lam thé nao Anh Chi Em luu lai véi su
chanh long cua Thién Chia? Anh Chi Em
dap lai sy chanh long cua Thién Chla nhu
thé nao?

2. Anh Chi Em khuyén khich hoc sinh cua
minh cha y dén sy chanh long cua Thién
Chua trong cudc sdng hing ngay cua
chiing nhu thé nao? Véi tu cach 14 nhimng
nha gi4o duc Lasan, ching ta khuyén khich
nhau 1am diéu twong tu nhu thé nao?

3. Boan Kinh Thanh nao néi vgi Anh Chi
Em vé sy chanh long caa Thién Chta? Su
chanh 1ong d6 giéng nhu céi gi?

4. Piéu gi khién Anh Chi Em tin rang c&
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personally called by God? When and
how did you sense God’s initiative in this
call?

5. What is your attitude these days? What
hope encourages you to look toward
God? What do God’s touch and God’s
freedom mean in your present
experience?

5

nh&n minh dugc Thién Chia kéu goi? Anh
Chi Em cam nhan duoc sang kién cua
Thién Chua trong loi kéu goi nay khi nao
va nhu thé nao?

. Bau la thai ¢6 caa Anh Chi Em trong
nhitng ngay nay? Niém hy vong nao
khuyén khich Anh Chi Em hudng vé Thién
Chta? Su chanh long ctia Thién Chia va
su tu do cua Thién Chula c6 y nghia gi
trong kinh nghiém hién tai cuia Anh Chi
Em?
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